While the text on page 32 talks of "the scholarship of Charles Donahue, Ruth Karras, and Léon Pommeray," its note 98 points the reader to note 96, which cites not their work but instead Gautier d'Arras's Ille et Galeran.
Near the beginning of Seizing the Means of Reproduction, Michelle Murphy
announces what distinguishes her book from more typical histories of the women's health movement of the late 1960s and 1970s. Her account of the technologies deployed by feminist health activists will not follow the model of judging past feminisms for their successes and/or failures but rather attempt to "historicize their social and technoscientific practices as they were assembled, animated, and entangled within larger biopolitical conjunctures of the twentieth century" (8) . Over the course of the next four chapters, Murphy fulfills her promise and gives readers an innovative and at times startling account of the entanglements of feminist health work. Murphy's book is the most important book written about the women's health movement since Sandra Morgen's Into Our Own Hands, but its appeal expands far beyond feminist health scholars; Murphy's introduction of "protocol feminism," her careful attention to the biopolitical topology of the twentieth century, and her insistence not only that technoscience influenced feminism but that feminism influenced technoscience make this text a must-read for scholars interested in feminism, sex, reproduction, and/or science studies. and distribution of technosocial practices by which the care and study of sexed lived-being could be conducted" (28). The self-help practices of the women's health movement saturated protocols with politics; the very process of, for example, a vaginal self-examination was choreographed to invite particular emotions and create particular types of knowledge. In many ways, this first chapter works as a sort of overview of the feminist self-help movement, identifying the characteristics of protocol feminism and then positioning self-help practices in several divergent milieus, including race and necropolitics, biomedicalization, and the politics of small groups. What is apparent by the end of the chapter is that many features of feminist self-help-the unraced female body, the valuing of emotional labor, the attention to the details of practice, and even the extensive use of consciousness raising as a political tool-were "strategic appropriations" of larger emerging discourses and practices.
The next three chapters focus on case studies of protocol feminism, tracing the entanglements of feminist practices across spatial and temporal boundaries. I focus here on chapter 2 on vaginal self-exams and chapter 4 on menstrual extraction, but I should note that chapter 3's discussion of the pap smear-particularly Murphy's attention to the ways in which "unraced" feminist self-help practices uneasily supported discourses of racialized risk and racial screening categories-is certainly insightful.
Chapter 2, "Immodest Witnessing, Affective Economies, and Objectivity," focuses on vaginal self-examination, a practice that is all too often discussed in feminist scholarship as one of the more "extreme" aspects of self-help that more "mainstream" feminist activists avoided. Murphy places vaginal self-exam at the center of feminist health politics, not the edge; vaginal selfexam "elevated the layperson as expert in the particularities of herself" (75). The immodest witness of the vaginal self-exam found a more proximate and intimate route to objectivity, one that joined the observer and the observed. Notably, although self-exams could be completed alone, the self-help protocols situated vaginal self-examination as a collective exercise. Murphy argues that the practices of self-help, with vaginal self-exam as its iconic protocol, and their reformulation of objectivity are echoed in feminist standpoint theory (see Sandra Harding, Patricia Hill Collins) and Donna Haraway's theorization of "situated knowledge." In the end, Murphy's recounting of the vaginal self-exam frames the practice as a particularly important moment in the reshaping of objectivity in the late twentieth century.
In chapter 4, Murphy turns to another feminist practice of science: menstrual extraction. What complicates the story of menstrual extraction (ME) is the parallel story of menstrual regulation (MR). Feminist self-help activist Lorraine Rothman developed her ME device based on a manual suction abortion device used in China starting in the late 1950s. As Murphy makes clear, ME was described by activists not as a medical procedure and not as a method of abortion; rather, ME was a means for women to con-trol their menstrual cycles. ME was, Murphy explains, "iconic of the most radical goals of the movement, the self-governing of reproduction" (160; emphasis in the original). ME was also consistently placed by feminists in opposition to the population control practice of MR. USAID was attracted to MR as a means of fertility regulation that could easily be distributed throughout the "developing" world. What Murphy adds to this history is a careful attention to the entanglements of ME and MR, for despite the feminist insistence that ME was a separate technology, both ME and MR had similar constitutive elements (including the idea that control of fertility is a necessary route to freedom). In Murphy's analysis, ME and MR both participated in positioning women as "responsibilized" citizens, women who could choose to govern themselves.
This brief review of Seizing the Means of Reproduction no doubt fails to capture much of the complexity of Murphy's arguments. That said, I hope I have conveyed the importance of the achievement of this text in repositioning feminist self-help practices as central to the larger development of technoscience. A highly original account of feminist self-help reproductive politics, Seizing the Means of Reproduction is perhaps most compelling in terms of forwarding an understanding of how self-help practices were participants (in often contradictory ways) in the histories of neoliberalism, postcolonialism, and racial governmentality. In the three decades that have passed between the publication of John Boswell's pioneering study Christianity, Social Tolerance, and Homosexuality (1980) Boswell's contained fewer than one hundred entries; Olsen's, more than fifteen hundred. It is also evident in the variety of new conceptual and methodological approaches manifest in that scholarship, some of which are complementary ("sexuality" and "gender" studies), but others not ("essentialist" and "constructionist" perspectives). While Boswell's book did much to stimulate the subsequent research into what had been terra incognita, Olsen's magisterial study assembles and evaluates this extensive body of scholarship in a way that both broadens and deepens our understanding of that world.
